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Some words you should get acquainted with:

Vaakya here means the MahaaVaakyas of Upanishads like Aham Brahmaasmi,
Tattvamasi etc.

Vritti is the analysis of the correct meaning of these MahaaVaakyas.

An ordinary Vaakya is a sentence made of words with meaning, which is the
complete utterance of a thought or idea.
Vritti means the force of the word by which it expresses indicates or suggests a

meaning (FTFELT &1 SITe).
Abhidhaa means the literal sense of the word which it denotes directly.

Lakshanaa means indirect application or the secondary meaning of the word.
Vyanchanaa means suggested meaning

Brahman is not a God-entity.

Brahman is the reality-state where it shines as the truth.

Perceived world along with the Jeeva entity is a mentally conceived state of
experience alone, rising as the Vasanaa-fulfilment processes, which is a product of
Avidyaa; absence of true knowledge.

It vanishes with the rise of the correct Knowledge.

Incorrect knowledge is Jagat.

Correct Knowledge is Brahman.

Brahman is Tat.
Jeeva is Tvam.
Tat is Tvam.
How?

Shankara explains.



TATTVAMASI
[THAT THOU ART]

SALUTATION TO THE SUPREME

TAT-THAT

FafefagerggAcaried favavar fafanfdaazafd
el
/ salute the dearest lover of Shree

(Brahman who is the dearest essence of the Self
as the perceived phenomenon);

Vishnu is not the MahaaVishnu of Vaikuntha; but that which is the common essence of
all and fills all as the awareness.

Shree is the Jagat; the wealth of this Brahman; the essence of this Reality-state; that
which is never separate from it as the Knowledge of all.

who is dense with the taintless state of dense Knowledge
(Brahman the dense state of Knowledge bereft of all perceptions);

Brahman-state is a quiescent state of pure awareness, where no perceptions exist.
Why?

Because perceptions namely the objects are unreal and do not exist at all except as
realities belonging to the ignorant mind.

Objects are just some knowledge produced by the senses according to the Vaasanaa-
states of a Jeeva.

Brahman has no Vasanaa; and so no perceived exists in the Reality.

Brahman alone is; no Jagat.

Yet Jagat exists as the Knowledge expanse, as the nature of Brahman, as itself.)

who is the cause of creation, existence and destruction of the world
(Brahman from whom, rise the conceptions of
creation, existence and destruction);

That alone rises as the concepts of beginning, middle and end, though itself is
beginning less and endless.

whose power is unthinkable;
(Brahman who is beyond the reach of mind and intellect);

The very mind which is a thinking function is a non-existing, imagined conception of
the conceiving power of Brahman.

Which mind can ever conceive Brahman when it is itself a product of Brahman’s
conception?



who is the Supreme ruler of the entire perceived world
(Brahman who exists as the very essence of the perceived);

As the awareness essence, Brahman alone supports all the movements of the Jagat;
though he (it) himself is without any movement.

Movement can be there when there is space to move only.

How can the conception of space rising from Brahman contain Brahman within itself as
movement?

who is seen with the form
(Brahman who is seen as the perceived world);

Whatever you see is Brahman alone and not any object.
Whatever you perceive is the form of Knowledge alone; and not any absolute object
staying independent of sense perception.

whose form is endless
(Brahman who is endless as the perceived);

Brahman-state exists as Jagat.

‘That’ alone is ‘This’

Brahman and Jagat are synonymous words.
Brahman is endless; so is Jagat.

who is completely free of the bondage
(Brahman who is bereft of the perceived
which is a product of mind and intelligence);

What is bondage but the belief in the reality of the perceived world?
Brahman the state of true knowledge has no mind or intellect or senses; the words
bondage and liberation have no meaning in the realized state of Knowledge.

who is the ocean of limitless bliss
(Brahman who is in the quiescent state bereft of all perceived;
and so is the silent state namely bliss).

The joy experienced in the Jagat is just the state of mind-silence which is the cessation
of its agitation for a few seconds, when the desired object is obtained.

Brahman state is not made of such idiotic joys.

It is the bliss of silence, where the very mind is absent, senses are absent, the perceived
is non-existent; and awareness alone is there as itself.



‘THAT IS THOU' IS REALIZED

TE THIGIGEHT [T 0 TResToud o
S TASITTTA HeTeA®Y TEaTTSerast Jurars e foieas
IR
By his grace | have realized myself as the Vishnu,

(the all-pervading essence of all)
(Vishnu (Vish) who enters and exists within all);

in me, the essence of Reality (as Brahman),
the entire perceived is conceived fully;
and understood (and realized) as the true essence of me in this manner

(as if liberated from bondage).

! (the JeevanMukta), always

(as bound by the time based mind that is made of purity (Sattva) alone)
remain in servitude

(as the knowledge-state where the body-I is non-existent)
to his lotus feet

(that is spread out as the entire perceived world as my essence.)

A SEEKER AFTER LIBERATION APPROACHES A TEACHER

ATTTATRE T : SHRUGGaIAHIA: AATTCHTALFT: Hei® IRTea
I3

Some person (who desires liberation),
who is well-scorched by the three fires

[of AadhiBhautika (physical), AadhiDeivika (unseen forces)
and Aadyaatmika (connected to one’s life situations)];

his mind in heavy anxious state;
(unable to find a way out of all these sufferings);

who has mastered the required qualities of
Shama (calmness), Dama (control of senses), Uparati (freed of desires),
Shraddhaa (faith in the words of scriptures), Titiksha (forbearance),
Samaadhaana (equanimity);

approaches the teacher, who is in the realized state of Brahman;
and questions.



AR AAEATHAY Had-tiallcct# HIGTCT $aTdehdel HUAT dc
gl

Please kindly tell me Bhagavan in brief, how to get free of
this bondage of Bhava (belief in the reality of the perceived) with ease.

TEACHER EXPLAINS

qredl o qesed ed: AldsTia aerfa d g¢ dfef [aease aratreTa=i: oy
sl

Your way of speaking the words expresses your sincerity;
so | will explain to you clearly, that this individual self alone is that
(Brahman-self).
Listen with full attention.

decaAE T dIcy ToolldNATCHaA: ATETcFITaYd Al diee HiFcareTe]
el
The understanding of the oneness in essence
of the Jeeva (limited entity) and the Supreme state of Reality,
which is declared by the statements of Upanishads like
‘Tattvamasi’ (‘Thou’ are ‘That’)
is known as the Knowledge’.
That alone is the method to be practiced for attaining liberation.

THE STUDENT EXPRESSES HIS LACK OF UNDERSTANDING

P ST & WIATCHT ATy dT h Y dAT: decaATATICATFY al HY dca fdaTGId

ol
Who is a Jeeva and what is the Supreme essence (Paramaatmaa)?
How are they both one in essence?
How the statement ‘Tattvamasi’ expresses that truth?



TEACHER EXPLAINS

37 S HATHTS Hlseal SNaEcaAnd g TEcd Jeoia Al HISE FEHAT of TUA:
<l

We will provide the solution.

Who else is the Jeeva?
You alone are that Jeeva (who is identified with the Jeeva state).

You are questioning me ‘Who [ am’,
and (the answer is) you are the Brahman.
(Tattvamasi)

There is no doubt about it at all.

STUDENT SPEAKS

UETIAY o SATH AT $TdI~Ehe 3HE setd Ty gidued Y ag
IRl

/ do not understand clearly
the meaning of the words (of this Mahaa Vaakya) Bhagavaan, till now.

How will | realize the meaning of the statement / am Brahman’, tell me?
(! do not know what those three words - Tat Tvam Asi - mean.)

TEACHER SPEAKS
HcGHTG AT TaaTeTH o1 [dedd §q: Tardare g arerardiaeais

lIgell
What you say is indeed true; there is no contradiction at all.

To understand the meaning of the statement,
you have to understand the meaning of the words first.



IO el S iaarg: HeTeedq: Hed: Hiewh AlcHATA TIGTH
el
Why are you not able to know your essence -
which is true
(you must be really there for asking questions);
which is the witness for all the actions of the inner mind-faculty
(you are aware of what you are thinking);
which is of the nature of pure awareness of understanding state

(vou understand the perceived world around you);
which is of the nature of quiescent bliss alone

(which you are not able to realize)?

You as the awareness behind all your actions of the mind and body are not able to
know that you are that very awareness. That is always there and never absent.
How is it that you do not know it?

QI('Z”aIaI aEq al;” IEIDI ATe] iaa;lg i aEIaICJ Tl ﬁ(rq- cdrcdl agl iaall @—q-
el
(This truth is realized by)

renouncing the sense of identity superimposed on the body at all times

by realizing the real essence which is you,

which is of the nature of knowledge alone,

and is the witness for all the actions of the intellect;
and which is of the nature of truth and bliss.

You are not able to know your own true Self because you believe that the physical body
is the real you.

Body is nothing but some knowledge rising from the senses, like a pot or cloth.

How can it be you?

You are the one capable of knowing the perceived around you.

Body is inert. It moves because of some life-force empowering it.

You are some awareness, which is always aware of the actions of the mind, intellect and
body. Even now you are here because you are aware of the intellect which is unable to
understand the Mahaa Vaakya; are aware of the mind which is suffering in life
experiences; and are aware that you have to be free of it.

Your body is not seeking liberation.

You are seeking liberation; without understanding that you are already liberated and
bondage is not your nature at all.



AT TAUSEAAY ATcAT Herfedd fauerfeagredfdsReared FFad

131l

An object with a shape is solid.
(Body is also solid and has a shape.)

Self (the true ‘you’) is not like a pot
which has a shape and looks solid.

Self is not like a pot
which is made of the combination of the five elements like space etc.
(Body which has a shape is solid and made of elements,
is not the true you.)

STUDENT SPEAKS

3HeTcAT Afe AUSsTHF AT ATHT: FIHARIATETETHTA FfddTe T

el
If this solid looking body object is not the Self (my true essence),

(since it is with shape and is made of elements),
then ascertain the same fact with reason,
and make me understand my true-state like the gooseberry in the palm

(as a direct experience).

If | am not the body, prove it.
Why cannot | experience my true nature as a direct experience?
Make me understand my true essence; and explain the statements of Upanishads.



TEACHER SPEAKS

TGSl Ueligoel: TAUT o TeT JUT SgESel dUT &gl AT A IaaRg
lHesil
A person who sees a pot is different from the pot.

(He just has the knowledge of some shape and its qualities.)
He is never the pot ever.

A person who is seeing his body is also similar.
(He just has the knowledge of the some shape and its qualities;
and is never the body ever.)

Realize through ascertained reason that / am not the body’

First thing to get disproved is the body.

Look at the pot on the floor and the body that you know as ‘I'.

What are the similarities?

Both are sensed by the senses as in an outside. (‘Outside’ is also a conception only)
Both are made of the five elements.

Both have some shapes.

The only difference is that you are aware of the body-movements closely at all times
and not the movement of the pot or cloth. Body is your permanent sensedobject.
Why should that make you think that you are the body?

Body information is slightly different from the pot-information; that is all.

Both are of Bodha-form only; both are understood by you as objects.

That which is seen by you, cannot be you.

U sfeaaesagiAfeaamoiia AfRue] #AaT gigedr gon AgiAcgaaRT
Ie&ll
(If you think that you are a person with limbs)
you similarly reason out with certainty that you are a seer of [imbs

(and have only the knowledge of the actions of the limbs as outside),
and so you are not the limbs (Indriyas);

so also realize that you are not the mind, intellect or the Praana
(since you have the knowledge of their actions).

(You cannot see yourself as an object of Knowledge;
you can only be the silent state of existence as you.)

Similarly, follow the same process of Vichaara and understand the mind, intellect,
Praana also as objects of your Knowledge only.

If you do not know them, they will cease to exist for you; but not you.

You conceive the body, and the limbs and a life-force which empowers its functions,
and a mind that thinks, and an intellect that analyzes and decides.

Where are they except as your conceptions?
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FETASTY 2T AR Teafaeraior gseRATAE fagor Iy
ewll
The combination of all these is also not the 7.

Realize this with the sharp and subtle reasoning
and understand the seer who is different from the seen.

(You can see everything,

from the inner mental activities to the outside world of physical activities
staying outside of them.

Withdraw from each as an outsider and know them as different from you.)

You cannot argue that the combination of all these (limbs, mind, etc) as the ‘you'.
How can you be that what is seen by you?

Eye cannot be the object that is seen. It cannot see itself. It can remain only as the eye.
So also, you can be just the awareness which is aware of all these; you cannot be all
these, combined or separate.

e lrgaTe T ST gleTiC ATy fdaTaT: T Aled [ATIVT AlsE ATTERY
lecli
By whose very presence,
objects like the body and senses are active and cease from action,
that [ am;
reason out like this.

If you were not aware, these objects sensed and thought by you cannot have existence
at all.

This awareness is in all living things as the common basis.

A cow may have it less; a man may have it more; a tree may have it even less; and a rock
may just be a blocked awareness.

But this awareness state of Reality alone exists, as all the objects as themselves.

You see a pot means the pot exist as a pot.

Itis a pot, because you are aware of the information of a pot.

You as a pot-perceiver will see a pot only.

You and the pot are made for each other when you perceive.

Pot exists as a part of you, as your knowledge; as your awareness of pot.

You can see a variety of things; and they all are part of your knowledge of them.

Unless you are aware as their perceiver, the perceived cannot exist.

Even these divided perceiver-states are one single common undivided awareness state
alone. You sense; and the object is there.

You see; the image rises instantly as part of the eye. Turn away; the image ceases to be
for you. You smell; the smell rises. You touch; the object solidifies. You taste; the object
is tasted.

You alone conceive the objects and their qualities.

You alone move the senses and limbs. You are the Lord of the Indriyas.
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AT AR : oo dEhleddcd I: JGEARIUTRIcTc S HISEHITURT

el
Completely undergoing no change at all,
that which moves the intellect etc in their functions, ‘that [ am’
reason out like this.

Body moves; senses bring information; mind is flooded with thoughts; intellect keeps
on deciding matters; and you stay as the changeless awareness which watches it all.

If you were not changeless, you will be a new ‘I with every new thought and every new
action of the body.

TSTSTcHACTHTed T feedeATooTsl 3T S fegadT - urum: ArsgfAcaasRa

IR0l
By whose presence,
the body, senses, mind and Praanas,
though inert,
shine forth as if non-inert, ‘that [ am’:
reason out like this.

How can you ever believe that the body is conscious? It is an inert thing.

Senses just are tools that produce some sensation; and something appears like an
object in an outside.

They are not consciously acting independent of you.

They are also inert tools of perception.

Because of your presence, they look as if they are conscious.

Body-consciousness is just a reaction to the objects outside; and should not be
confused with the understanding awareness.

ITHA Hellswas H9d o [Eudepd vd At dg efigicd Alsgfacaaury
eIl

(When you forcefully try to control the mind through meditation)
(you are aware that)
‘my mind went elsewhere, and now | have made it stable"’.

When you are aware of it as outside of you and know of the mind-actions;
know that ‘that state’alone is the 7.

When you are concentrating on some abstract concept; suddenly you understand that
you had gone off the track in thinking; and bring the mind under control; how is it
possible if the mind was not outside of you, and not you?

If you were the mind, you will never know the mind’s actions as an outsider.
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TSRS GiTel HAraremal feram qur 4@ decafafshyr: @eficarsgifcaaury

1R

Know that you are the directly experienced changeless state of 1’
which understands the state of dream, waking state, sleep,
their presence and absence.

(Absence of dream and sleep is understood when you wake up.
You are able to recollect them as an outside observer;
since you were the changeless witness of all these three states.)

This pure awareness state is known as Turyaa.

It is changeless.

It does not come and go like the dream, or the sleep or the waking state.

Waking state vanishes; sleep comes; sleep is gone; dream comes; dream is gone;
waking state comes.

How do you know these three states are there?

If you were not there when you slept deeply, you will not be able to say that ‘I slept’.
If you were not there when you dreamed, you will not be able to say that ‘l dreamt’.
You were there through dream and sleep; and now get up and say that dream is not
real.

While dreaming, you had no such thought.

You were fully into its reality.

Dream was disproved when you woke up to this reality (waking state).

This waking state will be disproved when you wake up to the truth.

That is the state of Turyaa; the Knowledge state.

This knowledge-state; this awareness is the true you.

There is no Jagat and you; but you exist as the support of the three states of waking etc.

HCTTHTHSDT G147 TeTeeal TASTd CEIaHTH! ool dUTSE arefaag:
31

The lamp which reveals the presence of a pot with its light
is considered as different from the pot.

So also, the thing which is inside the body
as the awareness or understanding power
reveals the presence of the bodly.

‘I am of the form of awareness only which knows the perceived.’
(Realize this truth as your nature.)

Light reveals the objects. It is not the objects.

You are aware of the information produced by the mind through the senses.
You are the light which knows the sun as the object of knowledge.

You are the light of all lights.

All that is perceived from Brahmaa to a tiny worm inside a hole, is not you.
You know them; you are not ‘them’.
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qATcaTedr $TaT IE AT O guer Brade: arsgiAcaaama

1R¥ 1l
Things like the son, wealth etc are liked
because of that love for that remaining state of awareness.

The one who sees is always there and is the dearest of all.

(For the sake of the Self, everything else becomes loved.
Self alone is the most loved of all.)

Realize that, ‘that state’is the 7.

And you think you love your wife, husband, son, daughter, wealth etc etc.

What a misconception!

You love the wife or son or wealth; because you love yourself.

You do not know what is the Self; yet you love it so much that you love a wife for the
sake of the Self; the son for the sake of the Self...and so on.

Who does not love the Self?

It shines in all as the ‘I'‘I'; without the sound of ‘I'; without the word meaning of ‘I', in all
the animals, trees, rocks, and everything that exists.

This ‘I, the silent presence makes the pot as pot, tree as a tree and the cow as the cow.
Itisin all, as all; yet it is not anything at all.

It is just the essence of all as the Knowledge; the Bodha.

ROATEICTAT AT A Fal $IIrafATd A el ArsgiAcgauy
[BE1[
With extreme love towards oneself,
he who always feels that
! should never cease to be,;
! must be always existent;
realize that, ‘that state’is the 7.

You love the Self and not any other thing.

It is the dearest of all.

Why?

You always want to be.

Cessation is not your nature.

All things may come and go; but you exist as the constant ‘I’ through all the changes of
the body, mind and intellect.

You may allow even the body to die in battles and other things; for the love of the Self
only.
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TVAM - ‘THOU’

3 ATTRTCT&TOr SrERcauery: H 3T ATfSIcaA T SIgcaH AR TATSScHa:
IRE 1l

The awareness-state as the witness-state
is the meaning of the word ‘Tvam’ (Thou).

This witness state is also awareness state only
(without the idea of being a witness of the perceived),
since the true essence is completely changeless.

(There is not even the quiver of any idea or thought,
since it is a state where mind, intellect and the perceived are absent.)
(That alone is referred to by the word ‘Thou’
in the Upanishad statement. )

If you have understood now that you are always a witness for all the actions of the
mind, body etc; then, that alone is known as the awareness state; and that alone is the

Tvam in the Mahaa Vaakya.
(This witness state is not a conscious mind-state of such an idea.)
Tvam is the changeless something which is aware of all changes.

R eI H UG T8-aT TaelaToT: NSNS HId i dehREca UG e
IRl

That which is completely different from
the body, senses, mind, Praana, ego-sense;
that which is completely removed of the six changes
that belong to the body
(birth, existence, growth, aging, decay and cessation);
is the meaning of the word ‘“Tvam’ (Thou).

(You are not any of these, whatever you think as you.)

caAdAd AT ded Reddcys: 3deedgicaayor aeiia e ys T
IR
After ascertaining correctly the meaning of the word ‘Tvam’
one should now understand the meaning of the word ‘Tat".
by knowing -what all do not refer to ‘Iat;,
and in a methodical reasoning process (as guided by the scriptures).
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TAT - ‘THAT’

TR SHHR eI s T AT e eTaToT: 3TERIACTIIEIUTh: IRIFcITHIH:
B
fRETTaRREeee: Hed: FealeladIg: HeclEdelaToT: quT: IXATCATT aad
3]

That (Tat) is known as the Supreme essence of Reality (Paramaatman)
as sung by the Upanishads;

‘which’is removed completely of all the faults of
this Samsaara, the ever changing state of flowing experiences;
(Samsaara is non-existent in ‘Tat’)

‘which’ does not have the qualities of grossness etc
(of the sense perceived objects),
(You cannot perceive it through the senses like a pot or cloth).

‘which’is not an object of perception and
is bereft of all such qualities of visibility;
(You cannot see it, touch it, smell it, hear it or taste it).

‘which’ is completely free of the taint of delusion
(that belongs to the Jeevas);

Delusion is the belief in the reality of the world.
‘which’ is the state of never-setting state of quiescent bliss;

Bliss is the absence of the ascertained belief in the perceived world.

which is the truth
(and not any relative reality like the dream or waking state
where each is proved untrue in the other state);

‘which’ is of the nature of pure Knowledge-awareness;
(exists as the knowledge by which all objects of knowledge exist)

‘which’ is of the nature of existence only
(by which all things exist as its essence)
(by which reality, all things appear real);

‘which’is complete (without the divisions of space or time or limitations).
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TeTIcd TRIed TAUT HYURITFAAT 38 THLIA TET AesEAITURY 113¢ |

That which is proved by the Vedas (Upanishads) to be
the state of all knowledge,;
the supreme controller,
the one with complete power;
know that (Tat) to be the state of Brahman.

T AATCHA T TaATel AT FTTATed FHeATeTeehe Selec e datig

13U
That which is proved and declared by the Scriptures
through many examples of clay etc,
(knowing one object of clay, all objects of clay get known,
knowing one object of iron, all objects of iron get known and so on)

by knowing which everything gets known,
(knowing that which stays across
the changing pattern of a single sense object,
the reality behind all sense perceptions gets known)

know that (Tat) to be the state of Brahman.

13311

Shrutis explain and ascertain the endless state of that Reality;
and to prove this,
they say that this world made of elements is its effect.

(Though That alone is this,
to explain the truth of Brahman state as endless,
they have to explain the world which rises, stays and sets as its effect;
because you ignorantly believe in the reality of the world.)

To cure a child of ghost-illusion, you have to explain how the ghost came to be; though
the ghost is non-existent.

Know that (Tat) to be the state of Brahman.
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fafsrraregaar aea dareay AHAA: FrEdAsiaaes deseAcgaurRy

QO 99
3¢l
That which is ascertained in the Upanishads,
through great efforts (as debates and discussions)
as a state to be realized by the seekers after liberation,
know that (Tat) to be the state of Brahman.

SATcHAT TR A eccd T dledic 4T IET A desieHIaURY

133l
That which is mentioned in the Vedas
as ‘that’ which enters (the perception state)
as a Jeevaatmaa

(deluded about the true Self);

and also mentioned as the controller of all perceptions
(as the Supreme Self)

know that (Tat) to be the state of Brahman.

What is the difference between Jeevaatmaa and Paramaatman?

Jeevaatmaa is the idiot Brahman (not any entity or being, but a state) who has
forgotten himself.

Paramaatman (not any entity or being but a state) stays as himself.

In Paramaatman, Jeevaatmaa is not there at all; like darkness cannot be there in the
sun. In Jeevaatmaa-state, Paramaatman is not there at all like the sun in darkness.
Actually darkness is not a reality; it is the absence of light only.

Avidyaa is Jeevaatmaa.

Brahman exists as the true knowledge and absence of true knowledge.

Brahman is all knowledge.

False knowledge (belief in the perceived as true); or the absence of true knowledge is
the Jeeva. Jeeva is also Knowledge-state; but is the non-existent false entity made of
emptiness only.

HAUT Belalded TEIT ST Hcll SaTe gofehejed desEHcIaHRY
131l
That which is mentioned in the Vedas
as ‘that’which bestows the fruits of actions,
and which also is mentioned as
the causal factor for the actions performed by a Jeeva,
know that (Tat) to be the state of Brahman.

Jeeva is an imagined entity which has imagined itself.

This imagination is empowered by the awareness state only.

This Jeeva imagines the body; the world; the actions; the results of actions; bondage;
liberation; creation; destruction; cause and effect; a controller and so on.
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Jeeva is the power of imagination of the Supreme.

Jeeva is the dream-state of the Supreme.

Jeeva is the wave in the ocean of quiescent ocean of awareness. Unable to know the
ocean as itself, the Jeeva-wave wants a cause for its non-existing world.

Who else is the cause but the Para Brahman?

Who else gives fruits of actions but Para Brahman?

Who else is there but Para Brahman?

Call it the cause or effect or controller or controlled; all are words with meaning which
belong to the perceived world.

Only ‘Tat’ is; nothing else. If you see the world; well, you need a cure!

decd yerf faofat mwaiﬁar—cqasgm JAIETFIAT ATFITITEIANRG U

36|
The two words Tat and Tvam (That and Thou) have been determined.

Now we will understand the entire purport of the sentence
(‘Tattvamasi’- That Thou Art).

The entire sentence (made of these three words)
is intended at stating the oneness of the two words (Tat and Tvam)

Tat means ‘That’. Tvam means ‘Thou'.

Both have different meanings.

That can never be you.

How can Tat and Tvam mean the same thing?

We are going to prove that both words have the same meaning, by discarding the
commonly understood meaning of the terms; and taking only the secondary suggested
meaning as correct.

In all common usage these words may have different meanings; but in the Mahaa
Vaakya, they have the same meaning and are synonymous in nature.

Tat is Tvam; and Tvam is Tat.

Itis like saying Paadapa (tree) and Vrksha (tree) are the same.

Tt ar fafRrser ar areramf AT HHd: 3@USHE e arerarf fageT #d:
3¢l

Here the meaning of the sentence should not be derived
as a combined form or as from the speciality of any word.

Do not take the entire sentence as with commonly denoted word-meanings; it will
sound absurd. Do not take the separate meanings of the words also; since you will start
misinterpreting it saying the body-you is the Brahman-god; which is nothing but a sign
of insanity.

According to those who have realized that state,
the meaning of the sentence is just the
unbroken undivided essence of Bodha only.



19

‘Tat Tvam Asi’

The whole sentence means the undivided state of Reality.

Tat is Tvam; and Tat alone is.

Call it Tvam or Tat; that state is not divided like what is seen in the sentence.
Tvam in you is wrongly interpreted as the body, mind, senses etc.

Tvam is actually the awareness state which is aware of the actions of all these.
Tat is also the awareness state.

So, what difference is there between Tvam and Tat?

YegaaTel I AT HIsEaATAGoA&TUT: IGaATAG IR FIIST R elaTor:

1311
That which shines forth as individual awareness
(of a particular field of perception),
is actually of the nature of non-dual bliss.
(Ignorance of this truth is bondage.)

Field of perception is nothing but a Vaasanaa-field rising out of ignorance.
Vaasanaa is a want of completeness; want of something which needs fulfilment.
Brahman-state is a fulfilled changeless state.

Vasanaa is non-existent in that state.

Perceived world also is non-existent in that state.

Yet; it is the awareness which is aware of the perceived.

It exists as the perceived with the perceiver.

The state of non-dual bliss is actually of the nature of individual awareness
(of a particular field of perception).

ScUFAFIdIEIcF I U fcadel Had 3sedcd cad e hIacd ded g
lIgeoll
In this manner,
when you realize the oneness of
the two words referring to the same meaning,
then the non-state of Brahman (as the deluded body-identified Jeeva)
which refers to ‘Tvam’will vanish away for sure.

Gold exists as the bangle or ring or anklet or necklace.

If the bangle thinks that it is limited by a shape and wants liberation, then what to say?
Tat Tvam Asi!

That gold is you!

Actually the gold is also gold; bangle is also gold.

Bangle is a false-knowledge of the gold.

In gold, bangle is non-existent.

Bangle existing as bangle is bondage; bangle existing as gold; that is, gold existing as
gold is liberation. Gold never was bound; never was liberated.

Bangle imagines bondage; bangle imagines a teacher; and bangle imagines liberation.
Tvam understands that it is Tat; like gold understanding that it is gold.
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T T TRIET AGAT T oct: QU] QUG HEIOT Fegaareisafased
e

The meaning of the word Tat is indirectly expressed in this manner;

(Tat and Tvam refer to the same thing like synonymous words)
and so listen;
the individual awareness (Tvam)
exists as the nature of the complete blissful state of Reality alone (Tat)

decaAEATIEaTeFd ° ATeIcFaTiadles d&3t decaverdl garqareard Jaed

18U

The Statements like Tattvamasi (That Thou Art)
have the purport of proving the synonymous nature of the two words.

The meaning of the two words Tat and Tvam extend
to include each other (discarding their separate meanings).

Tat means Tvam; Tvam means Tat.

fecar gat eraeit areat arer arerTdETeS AT T s THAITREALT SATEATAHTET

1831l
Bereft of the two different meanings that they express (directly);
(as two different things),
how the sentence expresses
the sameness of both the words to refer to the same state;

(as the same thing)
we have explained well with your welfare in concern.

DENOTATION (ABHIDHAA) OF THE WORD TVAM (according to us)

TS AT A STATTIRSEIT: TP Hoolael: T caUGI I
I8l
That which shines forth as the support of the words which refer to the I
and the real meaning of that word;
That which is the undivided state within as the awareness,
is the denotation (commonly agreed upon meaning)
of the word ‘Tvam’.

Tat is the support of the ‘I’ and words that refer to the Self.

It alone is the real ‘I’ and the Self.

Tvam in the Mahaa Vaakya refers to this Tat which is the ‘I'.

When Tvam is used, it refers to the ‘I’ which you know as the Self as awareness (not the
body).
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DENOTATION OF THE WORD TAT (according to us)

ARSI : HITalcalfgaaTon: IRIGIRIT: HeATGATcHSEATGI AL
lgsll

The denoted meaning of the word Tat is
the entire womb of the world-appearance
which is covered by Maayaa
(the incorrect understanding of the truth);

that which is of the nature of the perceiver
who sees the perceived *
as the ‘awareness of all perceiving entities’;
(the single perceiver which exists as countless perceiving minds)

that which is indirectly seen through the divided perceived;
(it is not known by the mind or senses like an object;
but yet is understood as the witness awareness)

which is of the nature of truth (second less Reality).

(It alone exists as the support of the lie called the Jagat,
like a costume of emptiness worn by the something that is not emptiness).

LAKSHANAA OF THE WORDS

TegFaRIaTdeh e Aigadiacaquiar faatad TaeaEATeeaToN Hadd

[18& 11
Here the Lakshanaa,
(the indirect application or secondary significance)
of the words alone prevail;
(not the commonly denoted meanings)
because otherwise,
the oneness of direct and indirect
(that which is perceived is the non-perceived Brahman alone)
and the wholeness of the two separate things (as not different)
become a matter of contradiction.

Tat means ‘That’ and Tvam means you.

If the denoted meanings are taken, the contradiction rises, since that cannot be you.
We take the indirect meaning only; where the individual awareness is the supreme
awareness; or supreme awareness is the individual awareness.

Why?
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AAR AU J AEATIEIIRaTe HEATAATa=sd Tlifceiaronead
8ol
When the directly denoted meanings contradict
and the main idea of the sentence cannot be accepted,
then without damaging the intended meaning of the sentence,
the meaning has to be understood;
that is the secondary significance of the word (Lakshanaa)

cecaHEITICATeRY S&ToT $RTCeTo HIsA AT aTFraeade IR AT

I8l
In the statements like Tattvamasi,
the secondary meaning is to be accepted in the divided words;
and not any other,
as in the example of the words in the sentence ‘That man is this man.

7

g SeAfa arFardETe Fraggsad aATfeaiRaearag s T iTgaunicHha
18RI
Till the time,
the intellectual understanding of the statement I am Brahman’
becomes firmly established as the natural state,
one should practice the hearing of scriptures, cogitating on them etc,
along with the development of qualities like Shama, Dama etc.

HATAATHICH Ta sl TeT HId FAEarISHaRere: qewedar
I3l
When by the grace of the teacher
(with his constant presence to help the student to clear his doubts),
when the understanding becomes firm as one’s natural state,
the Purusha, the embodied state of Brahman,
will be rid of the entire causal factors (delusion, ignorance)
of the entire perceived phenomenon.

TaefoTerrIeoT s{edReTge: faeFamafaer: aeg va fargead
sl
The actions with results which bind him to results,
and the element-made and subtle bodies that cover him, (as ignorance)
getting removed;
and freed from the jaws of the Karma crocodile;

(with no doership in any action of the body or mind)
he becomes instantly liberated.

Will he vanish away from the world, when he realizes the true essence as his nature?
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He will not.

He has woken up from a dream.

He does not see the body as the ‘I'; but others around him still are dreaming.

His body exists as their dream character; and the JeevanMukta plays along the dream.
When he was a Jeeva with ignorance, he was bound by Karma, his past actions of
ignorance which created his life-experiences. They will continue as before and finish

off in the required time, like a story that had begun.
And a JeevanMukta who was not bound or not liberated; stays as the Tat and Tvam,

without the divided meanings.

YRSt AT SaeHerdl AT HAd il AT SHhHT T HaTd
[ER]]
When liberated while living,
because of the force of actions that have already started to take force,
he will stay with the body-appearance for some time
till the bondage of the results of the actions,
that have not yet started to fructify, ends.

frrEaTfaerTe= dvord R# 9g geRIg ek fed haed Tfaaedd
1s31i
His quiescent state of bliss not diminishing ever,
he attains the state of Kaivalya,
from which there is no return and
which is the supreme state of all pervading.

A JeevanMukta sees the world as before and receives the knowledge of the world
brought by the senses and the mind as before.

But now, he is not fooled by their reality.

He humours the lies told by the mind, by acting the appropriate way.

Life is an amusing garden for him, where he rides the dream-chariot of the body.
Brahman exists as Brahman watching the world.

Tat exists as Tvam, not seeing any difference between Tat and Tvam.

The words have no meaning at all for him.
All words with meanings, all the names of all the objects are Tat only; or not even that!

Knowledge alone exists as the objects of Knowledge.
Where is the two or the one or the many?

137 arerargfea: Fqu |

Il THE EXPLANATION OF THE MAHAAVAAKYA IS COMPLETE ||



